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In 2021, through the Petit Echo, we visi-
ted different aspects of the life of our So-
ciety of Missionaries of Africa; for example, 
we saw the importance of the brothers' vo-
cation, finances, mission, etc. All this has 
been conditioned by the pandemic but also 
inspired by the themes proposed for the pre-
capitular reflection. 

In 2022, the year of the 29th General 
Chapter, we visited, through the Petit Echo, 
each of our provinces and sections to refresh 
our awareness of daily life in each of them.  

The year 2023 will certainly be highligh-
ted by the post-chapter work. Many pro-
vinces are already creating action plans to 
give life to the Chapter Acts. The Petit Echo 
also revisits different themes of the General 
Chapter with the aim of opening windows 
between the provinces that allow us to see 
how we all live the same vocation in very 
different places. 

We cannot forget the theme of synodality 
on which the Church has focused its reflec-
tion and action. The matters of the pre-chap-
ter, the General Chapter and the post-chapter 
are a synodal practice. We are Church.
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the synodal path

Synodality is an expression of the Church’s na-
ture, her form, style and mission. The word 
“synod” itself says it all: it means “journeying to-
gether” Pope Francis, 18 September 2021. 
 

Pope Francis, 18 September 2021.
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Commemorating the 50th anniversary of the institution of the Synod 
of Bishops on 17th October 2015, Pope Francis noted that “The world 
in which we live, and which we are called to love and serve, even with 
its contradictions, demands that the Church strengthen cooperation in 
all areas of her mission. It is precisely this path of synodality which God 
expects of the Church of the third millennium”. Almost five years later, 
in March 2020, he convened the 16th Ordinary General Assembly of 
the Synod of Bishops on the theme “For a Synodal Church: Com-
munion, Participation and Mission”. 

This synod is an unprecedented and important event in the modern 
history of the Church. In the call to a “Synodal Church” all members of 
the Church, laity, clergy and consecrated persons are invited to walk to-
gether and, listening to the Holy Spirit, to discern on issues affecting 
the life of the Church in order to map out the response to her mission of 
announcing the Good News of Jesus Christ to the world. No one is ex-
cluded from this discernment. A Synodal ecclesiology opens the way 
for a Church where the common condition of the baptised prevails over 
the specific situations linked to the diversity of charisms.  

The Synodal approach envis-
aged by the Pope gives hope for a 
greater collaboration of all 
members of the Church. It nour-
ishes the desire for a composed 
and deepened reflection on the role 
of the laity and in particular 
women in the Church, which is not 
without provoking fear in some. It 

Synodality,  
the path expected of the Church  

in the third millennium
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is a process that invites us all to listen more closely to the Word of God, 
and to be open to changing mentalities. 

There are several dimensions to synodality. As a Missionary Society 
and as consecrated persons we are directly concerned with two of these 
dimensions, firstly ecclesial synodality and secondly synodality in con-
secrated life. 

Ecclesial synodality 

The Church is the People of God walking along the way of following 
Christ. This people is one of diversity. It is composed of different de-
nominations and forms of life. Ecclesial synodality in this sense takes 
into account the ecumenical movement and extends to other believers 
in a spirit of dialogue. These are important aspects of our apostolic and 
missionary commitments. Fundamentally, the Church is a community 
of people with different gifts, charisms, vocations or ministries, but a 
community which nevertheless feels called to rely on all, through love, 
by the Spirit, because all its members form one Body (1 Cor 12).  

As consecrated persons and missionaries belonging to an institute 
with its own charism, we are part of the Church-People of God and as 
such we are members of the particular Churches in which we live our 
charism and carry out our pastoral ministry. It is within these churches 
that we were first of all called to participate actively in the Synodal jour-
ney bringing our contribution. The General Council had encouraged 
each confrere to do so. 

Since the opening of the 16th General Assembly of the Synod of 
Bishops by Pope Francis in October 2021, the Catholic Church through-
out the world has been engaged in a process of listening to the Spirit 
and to each other in a spirit of dialogue and discernment. From basic 
local communities to parishes, and from there to diocesan bodies, se-
veral countries have also experienced the exercise at national level. The 
conclusions of the continental stages of what has been the first phase of 
the synod are being drawn. 
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Synodality in consecrated life 

The call to engage in synodality is addressed to all layers of the 
Church: the framework of diocesan synods, the bishops with their priests 
and the different councils that surround them, the episcopal conferences, 
but also congregations and institutes like ours. For our Missionary So-
ciety, the first phase of the Synodal process coincided with the 29th Gen-
eral Chapter, which we celebrated with joy in 2022. 

The experience of the Chapter was, as always for the Society, an ex-
perience of synodality in which we walked together, from its convoca-
tion to the consultation that followed, passing through the pre-Capitular 
and post-Capitular assemblies and the Chapter itself. This was an ex-
perience of synodality proper to consecrated life, which for us is also 
lived in our different assemblies at the level of society as well as in our 
community councils. Synodality is thus for us a style of life that should 
take on a particular visibility in community life and in team work. The 
intensification of these values is a contribution we make to the building 
up of a Synodal Church. May our participation in the Synodal process 
help us to assume more fully our prophetic vocation within the Church-
People of God by awakening in us the gift we have received from God 
(2 Tim. 1:6). 

Fundamentally, committing oneself to embracing synodality is to 
avoid all individualism and looking only on oneself in order to walk 
with others on the path of faith. We are not Robinson Crusoes!
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    After consultation, dialogue and with the consent of his Council,  
Father Stanley LUBUNGO, Superior General, has appointed Father 
Jozef VAN BOXEL Provincial Superior of the Province of Europe  
for a first mandate ending on 30th June 2026.  

Rome, 8th February 2023 

Fr. André-L. Simonart,  
Secretary General. 

Official Communication
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Jubilarians 2023

OATH ST NAME NAT PROV COUNTRY POST

29/06/1948 P Longin Jean France PEP France Billère, M. Lavigerie

OATH ST NAME NAT PROV COUNTRY POST

31/01/1953 F Bédard Jean-Claude Canada AMS Canada Sherbrooke

30/03/1953 P Rambourg Maurice France PEP France Bry-sur-Marne

26/06/1953 P Fortin Raymond-Marie Canada AMS Canada Québec

26/06/1953 P Picquet Michel Belgique PEP Belgique Bruxelles, Evere

29/06/1953 P Bailleul Charles France PEP France Bry-sur-Marne

29/06/1953 P Castang Bernard France PEP France Billère, M. Lavigerie

29/06/1953 P Gayet Bertrand France PEP France Billère, M. Lavigerie

11/07/1953 P De Vinck André Belgique PEP Belgique Varsenare, Kasteel

15/08/1953 F Dewez Francis Nederland EAP Uganda Lourdel 2

OATH ST NAME NAT PROV COUNTRY POST

28/01/1958 F van der Mast René Nederland PEP Nederland Heythuysen

02/02/1958 P Delattre Jacques France PEP France Billère, M. Lavigerie

02/02/1958 P Souyris Gustave France PEP France Billère, M. Lavigerie

14/02/1958 F Leggett Raymond Ireland PEP Great Britain Rutherglen

21/03/1958 P Oesterle Heinrich Deutschland PEP Deutschland Hechingen

05/05/1958 P Hartl Karl Deutschland PEP Deutschland München

17/06/1958 P Fogué M. Pedro Celestino España PEP España Benicassim

17/06/1958 P Gabioud Jean-Marie Suisse PEP Suisse Fribourg

17/06/1958 P Stäger Roman Suisse PEP Suisse Fribourg

17/06/1958 P van Asten Frits Nederland PEP Nederland Eindhoven

21/06/1958 P Tremblay Raymond Canada AMS Canada Sherbrooke

05/07/1958 P Dierckx Robert Belgique PEP Belgique Bruxelles, Evere

05/07/1958 P Pauwels Jozef Belgique PEP Belgique Varsenare, Avondrust

05/07/1958 P Trypsteen Godfried Belgique PEP Belgique Varsenare, Kasteel
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OATH ST NAME NAT PROV COUNTRY POST

10/07/1958 P Beeckmans August Belgique PEP Belgique Namur, La Plante

10/07/1958 P De Beys Roger Belgique PEP Belgique Bruxelles

03/08/1958 F Berlik Friedrich Deutschland PEP Deutschland Hechingen

03/08/1958 F Bingisser Aloïs Suisse PEP Suisse Veyras

06/08/1958 F O'Reilly Patrick Great Britain PEP Great Britain London, Little Ealing

OATH ST NAME NAT PROV COUNTRY POST

24/01/1963 P Cauvin Jean France PEP France Billère, M. Lavigerie

03/02/1963 F Call Theodor Deutschland PEP Deutschland Trier

05/02/1963 P Gaudeul Jean-Marie France PEP France Billère, M. Lavigerie

17/04/1963 F Fontaine Gabriel France PEP France Mours

26/06/1963 P Arteche G. Agustin España PEP España Benicassim

26/06/1963 P Bédard Jacques Canada AMS Canada Québec

26/06/1963 P Bladt Eric Belgique PEP Belgique Bruxelles, Evere

26/06/1963 P Bloching Reinhold Deutschland PEP Deutschland Hechingen

26/06/1963 P Bouchard Yvan Canada AMS Canada Chicoutimi

26/06/1963 P Chevrolet Jean-Pierre Suisse PEP Suisse Veyras

26/06/1963 P della Faille Michel Belgique PEP Belgique Antwerpen, Keizerstr.

26/06/1963 P Hougardy Jean-Marie Belgique PEP Belgique Namur, La Plante

26/06/1963 P Iguarán E. Ascensio España PEP España Benicassim

26/06/1963 P Lavoie Yvon Canada AMS Canada Québec

26/06/1963 P Missiaen Victor Belgique EAP Tanzania Atiman House

26/06/1963 P Muyard Paul France PEP France Billère, M. Lavigerie

26/06/1963 P Roes Josef Deutschland PEP Deutschland Köln

26/06/1963 P Schonecke Wolfgang Deutschland PEP Deutschland Köln

26/06/1963 P Sievers Ernst Deutschland PEP Deutschland Köln

26/06/1963 P Stamer Josef Deutschland PAO Mali Bamako, M.d'accueil

26/06/1963 P van Hulten Piet Nederland PEP Nederland Heythuysen

28/06/1963 P Alcober B. José Maria España PEP España Benicassim

28/06/1963 P Billaud Joseph France PEP France Bry-sur-Marne

28/06/1963 P Blanchard Henri France PEP France Billère, Villa P.B

28/06/1963 P Bongers Piet Nederland PEP Nederland Heythuysen

28/06/1963 P Ehrhardt Heinz Deutschland PEP Deutschland Trier

28/06/1963 P Lenssen Hendrik Belgique PEP Belgique Bruxelles,Linthout

28/06/1963 P Osés I. Juan José España PEP España Madrid, Liebre

28/06/1963 P Pérez P. Fernando España PEP España Madrid

28/06/1963 P Sarasola C. José María España PEP España Madrid, Liebre

13/08/1963 F Föhrmann Matthias Deutschland PEP Deutschland Köln

30/09/1963 F Savard André Canada AMS Canada Québec
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OATH ST NAME NAT PROV COUNTRY POST

21/02/1973 P Locati Giuseppe Italia PEP Italia Treviglio, Resid.

24/02/1973 P Pirotta Pierangelo Italia PEP Italia Treviglio, Resid.

27/02/1973 P Weber Felix Suisse PEP Suisse Arth

21/04/1973 P Cummins Thomas Great Britain PEP Great Britain London, Little Ealing

21/04/1973 P Lamonde Jean Canada GMG Roma Maison généralice

21/04/1973 E Silota J. Francisco Mozambique SAP Mozambique Marera

21/04/1973 P Watine Damien France GhN Ghana Bolgatanga-Soe

06/05/1973 P Mayer Otto Deutschland PEP Deutschland Karlsruhe

06/05/1973 P Plasteig Jean France PEP France Morlaas

06/05/1973 P Wallbank Christopher Great Britain PEP Great Britain London, Little Ealing

19/05/1973 P Ostos P. Francisco M España PAC RD Congo Mahagi

08/07/1973 P Labrecque Jean-Guy Canada AMS Canada Montréal

10/11/1973 P Doucet Réal Canada AMS Canada Montreal

14/12/1973 P Angibaud Norbert France PEP France Mours

14/12/1973 P Buholzer Josef Suisse EPO Jérusalem Sainte-Anne

OATH ST NAME NAT PROV COUNTRY POST

25/04/1998 P Cytrynowski Adam Pologne EAP Tanzania Atiman House

23/05/1998 P Durand Pascal France PEP France Vimoutiers

23/05/1998 P Mutasingwa Alexus Tanzania EAP Tanzania Mbezi, Lavigerie

17/10/1998 P Szczurek Franciszek Pologne PEP Polska Lublin

05/12/1998 P Aayire Nicholas Ghana PEP France Toulouse, Paroisse

05/12/1998 P Asanyire John Ghana PAO Côte d'Ivoire Korhogo

05/12/1998 P Katto Otto Uganda GhN Nigeria Gyedna

05/12/1998 P Ngowi Deogratias Tanzania PAO Côte d'Ivoire Abidjan

05/12/1998 P Okwii George Uganda EAP South Africa

12/12/1998 P Hategekimana Léonard Rwanda PAC Rwanda Kimisagara

12/12/1998 P Lubega Vincent Uganda EAP Uganda Namugongo

Odon Manda Kipili 
Administrative Secretary.
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Following Pope Francis’ call 
for greater synodality in the life of 
the Church in 2015, and especially 
after the announcement of the syn-
odal process, there has been a ten-
dency to apply the term synodality 
to very different realities. There-
fore, before we can speak of a 
prophetic witness in the field of 
synodality, it is necessary to clar-
ify what we are talking about. 

There are two basic distinctions 
in the ecumenical dialogues with 
the Orthodox Churches. First, 
there is synodality as a style of or-

ganisation, government and deci-
sion-making, through formal 
meetings of synods, councils or 
consultations. Then there is the 
day-to-day synodality, as a way of 
life. What both meanings have in 
common is that it is always about 
a group of people living or work-
ing together, in mutual listening, 
discernment and action, or simply 
in life. It is in these two regards 
that, synodality according to Pope 
Francis, is the way of the Church, 
her life of communion. Any 
prophetic witness will have to take 

Synodality as lived in Saint Anne's

Laurent Balas, Frans Bouwen, Quinbert Kinunda, Odilo Cougil, Hans Jean Awazi,  

Grégoire Milombo, Paul Gouba, David Sullivan, Kelvin Mutalala,  Gae� tan Tiendre�be�ogo,  

Josef Buholzer, Krzysztof Stolarski, Pol Vonck, Bernardo Ana Bartolomeu, Benjamin Egah.
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into account these two meanings. 
What is true of the Church is 
equally true for any unit of the 
Church, and for us, the community 
where we live and contribute to 
the building of the Church. 

In St. Anne 

Such double synodality poses 
many demanding challenges to 
our community life in St. Anne's, 
Jerusalem, because of the great di-
versity of its members and their 
commitments, grouped into four 
sectors: welcoming the many pil-
grims and visitors to St. Anne's 
Basilica and the excavations at 
Bethesda Pool on a daily basis; 
working in the local Church, es-
pecially in the areas of Encounter 
and Dialogue and Justice and 
Peace; the small formation group 
of M.Afr. theology students; and 
the ongoing formation sessions. 
Each sector has a workgroup, 
which supports the leader. The 
community project expresses the 
desire for every member of the 
community to feel that he belongs, 
according to his possibilities, 
while respecting the direct respon-
sibility of the confreres involved 
in the various sectors. 

Such a vision requires good 
communication between each sec-
tor and the community as a whole, 
based on the principle that no one 
sector is exclusive. The privileged 
place for this communication is 
the weekly community meeting, 
where the sectors share informa-
tion: events, projects, work done, 

Inside the Basilica of Saint Anne 

in Jerusalem
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or challenges encountered. This 
presupposes that the members of 
the sectors' working groups col-
laborate closely and meet regu-
larly among themselves. The 
dynamic of exchange in the sector 
meetings and between these meet-
ings and the community meeting, 
on a regular basis, aims to promote 
a spirit of community responsibil-
ity, while respecting the specific 
responsibilities of each sector and 
each person. It is right to see this 
as a concrete form of synodality, 
combined with subsidiarity while 
at the same time remaining dis-
crete. 

A shared life 

For such a structure to function, 
there must be a synodal spirit 
which permeates our life and work 
at the base. This is the second di-
mension of synodality, that of 
sharing and fraternity while re-
specting the particularity of each 
person. This life is nourished and 
expressed in community prayer, 
especially the celebration of the 
Eucharist. Everything begins at 
this basic level and the authentic-
ity of everything that is said, pro-
jected or done is at stake. Here too, 
fraternity, internationality and in-
terculturality are at the same time 

challenges and assets, for every-
one at every moment and every-
thing. 

How is it possible to speak of 
prophetic witness to this reality, 
which is, after all, modest and 
banal? Is this not too rash, even 
presumptuous? First of all, let us 
remember that no one can pro-
claim himself a prophet. One is 
called to be. This vocation is often 
costly.  Sometimes you have to 
pay for it with your ambitions, 
your projects, and your person. So 
let us remain humble, trying to be-
come more and more what we are 
called to be, thanks to the Spirit 
that has been given to us and in the 
communion of the Church.

Frans Bouwen
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Evangelisation, in its entirety  
and in detail 

The main objective of the syn-
odal way is evangelisation. In the 
synodal way, it is a question of 
seeking new ways to proclaim the 
Gospel of Christ in a credible way. 
To achieve this, the members of 
the synodal assembly use a two-
fold listening approach: the sin-
cere and mutual listening of all the 
members on the one hand, and the 
listening to the Holy Spirit on the 
other. This listening implies a will-
ingness to be touched and led by 
the presence of the Holy Spirit. In 
this short article, I wish to reflect 
on this with special reference to 
Germany. 

Pope Francis recommended to 
the Catholic Church in Germany 
the "primacy of evangelisation" 
and encouraged it to combine in 
the synodal process the spiritual 
dimension with structural chal-
lenges. The members of the Syn-
odal Assembly as baptized women 
and men are called to proclaim, in 
word and deed, the "goodness and 

kindness of God" (Titus 3:4) to 
humanity, so that all may hear and 
receive the Good News in free-
dom. We want, through the Syn-
odal process, to improve the 
conditions that will allow us to ac-
complish this task in a credible 
way. We place God and the path 
he wants to take with men and 
women today at the heart of this 
process. We observe that for many 
people, it is the Church itself that 
obscures the image of God. We 
rely on the power of the Holy 
Spirit to renew the Church so that 
it can credibly witness to Jesus 
Christ as the light of the world. 

The Synodal way: prophetic  
witness through our lives
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The Synodal Way, therefore, in-
cludes several specific and prac-
tical themes 

- First, it includes looking at the 
power structures within the Cath-
olic Church: the collaborative re-
lationship between the Roman 
Curia and the laity around the 
world. This aspect also implies a 
reform of both lay and ordained 
ministry service in the Church. In 
addition, it implies a new orienta-
tion of the role of women and 
priests in the Church. 

- Secondly, the Church's teach-
ing on sexual morality needs to be 
rethought, especially with regard 
to the Church's teaching on the 
sexual ethics of the person, in the 
family, and on compulsory celi-
bacy for priests. In addition, the 
handling of cases of sexual abuse 
among the clergy must be ad-
dressed.   

The Synodal Assembly  
(plenary/plenary meetings) 

The Synodal Assembly is the 
supreme body of the synodal pro-
cess and has the power to make 
decisions. It comprises the 
members of the German Bishops' 
Conference, 69 representatives of 
the Central Committee of German 
Catholics, other representatives of 
spiritual services and church min-
istries, professional groups, relig-
ious communities, employees of 
diocesan administrations, as well 
as young people and individuals. 

Gender and generational bal-
ance were taken into account in 
the composition of the assembly. 
In total, the Synodal Assembly has 
230 members. In synodal as-
semblies, all members of the 
Synod meet to deliberate, vote, 
and make decisions together. The 
Apostolic Nuncio, representatives 
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of non-Catholic churches, as well 
as neighbouring European 
bishops' conferences and supra-re-
gional lay organisations from 
neighbouring countries are invited 
to participate in the plenary 
sessions as observers with the 
right to speak.    

How long will the Synodal  
Way last? 

Initially, it was envisaged that 
the process would last for two 
years, though there was no formal 
time frame for this. The aim is to 
create flexibility/openness for 
common exchange in order to find 
answers to the challenges which 
were highlighted in the evaluation 
of the study "Sexual abuse of mi-
nors by Catholic priests, deacons 
and male religious in the German 
Bishops' Conference" (MHG-
Studies).  

The Presidency of the Synod 
decided in December 2021, partly 

because of the corona pandemic 
and the resulting time delays, to 
extend the process until spring 
2023, which means that five syn-
odal assemblies will be held. 

What are we talking about 
when we refer to Prophetic Wit-
ness through the synodal way? 

There are many aspects to the 
synodal process; you can talk 
about everything, witness to 
everything, and commit yourself 
to everything. But I live in a com-
munity of White Fathers in Trier, 
Germany. We are fourteen con-
freres; most of us are over 75 
years old; some are seriously ill. 
Therefore, it would be necessary 
to find out and ask each one for his 
testimony on this or that concrete 
theme of the synodal way. As a 
community, I see a wonderful 
theme that we should all be in-
volved in and witness to. It stems 
from the global vision of the Way 
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and refers to Titus 3:4-5a: "But 
when God's goodness and kind-
ness to mankind appeared, he 
saved us all. This is a theme to 
which we can bear witness. 

We can live and practice this 
'goodness and kindness' of God 
among ourselves, and so show 
how God himself comes to meet 
us. It would make a difference to 
our entire community, with our 
practical contribution. To be kind 
to one another, caring and helpful, 
and make it happen in everyday 
life. For some of us, there is still a 
tendency to want to command 
others. This ''commanding tone'' 
reflects our personality type; we 
were so used to it when we were 
in our former positions in Africa. 

Besides, we could also convey 
this attitude to others, for example, 
to our nursing staff or visitors, or 
perhaps when we are on holiday at 
home. Three or four of us regu-
larly go to other communities to 
help out; this is an excellent op-
portunity to show our kindness, 
love of neighbour and caring. 

What is the concrete theme  
that we could commit ourselves 
to and witness? 

It is difficult to say. In my com-
munity, there is also a certain ig-
norance of the precise objectives 
of the synodal process, so it is dif-
ficult to commit ourselves to a pre-
cise objective in our daily lives. In 
order to commit ourselves to a 
concrete goal, we need to see the 
bigger picture. But there is, of 
course, always a way to commit to 
certain goals of the synodal way, 
through prayer and dedication. In 
this way, we can act today in our 
home country as we once did in 
Africa.

Ferdinand Tillmann
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When I heard about the Synod, 
I was very happy thinking about 
the Second Vatican Council, 
which tried to bring the Church 
closer to the people, following the 
example of Jesus. Unfortunately, 
the good resolutions of Vatican II, 
which we read with great interest, 
have gradually been lost. 

If the Church, through the 
Synod where everyone can ex-
press him- or herself, can now 
renew itself to become more like 
Jesus wants it to be, in the manner 
that Jesus himself lived with the 
people, then that would truly be a 
gift from God. 

How did we work in Mali? 

The majority of Christians 
were consulted: pastoral teams 
(priests, religious sisters, and cat-
echists), parish councils, young 
people, children, women's associ-
ations, teachers, grassroots com-
munities, the charismatic renewal, 
the Legion of Mary, the council of 
elders, etc. Indeed, many different 
people were really involved. 

The priorities for prophetic wit-
ness in the area of synodality 
were: 

1. To strengthen the pastoral 
care of families and couples: 
young couples, especially Chris-
tian-Muslim couples in Mali - who 
number more than a thousand in 
Bamako alone - to help them inte-
grate and commit themselves to 
the Church in order to bear wit-
ness to God's love for all, regard-
less of religion. There are also 
couples who are separated or in an 
irregular situation: provide a space 
for them, where they can be lis-
tened to and accompanied, so that 
they can feel part of the Church 
and, if possible, regularise their si-
tuation. 

2. Strengthen the social pas-
toral ministry: accompanying the 
sick in hospitals and families; ac-
companying prisoners, internally 
displaced persons and refugees by 
setting up fixed and dedicated 
teams; setting up a Caritas of 
proximity in each community as a 

Synodality : the Church can be  
renewed to be more like Jesus
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potential help structure for a better 
diaconal ministry to the poor; set 
up listening units in the parishes to 
encourage listening, speaking out 
and particularly dealing with inter-
nal and life wounds, which are po-
tential sources of violence; avoid, 
as Saint Paul says, going to the 
"pagans" with our problems, i.e., 
have a council of sages in each 
community to help the poor. To 
have in each community a council 
of wise men and women to solve 
the problems among Christians. 

3. Institute inclusive and effec-
tive governance. 

4. Organise training programmes. 

5. Strengthen dialogue: dia-
logue in general; in Mali, we are 

making a great effort for Islamic-
Christian dialogue: there is the 
IFIC, founded and managed by the 
Missionaries of Africa, which is a 
centre to study Islam in order to 
communicate better with Muslims; 
the training is for nine months; 
however, we still need to make the 
Christians, priests and sisters more 
aware of the need to participate in 
this formation. 

We also have the "Centre Foi et 
Rencontre", where we regularly 
have morning conferences where 
one Christian speaks for 45 min-
utes on a certain theme, then a 
Muslim for another 45 minutes on 
the same theme, followed by a dis-
cussion among participants.  

The themes concern both 

The Great Mosque of Djenne, Mali
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groups: for example, the manage-
ment of money among Muslims 
and Christians; or can one change 
religion: what do Muslims think, 
and what do Christians think? We 
always want to increase the 
number of participants. 

6. Strengthening Vocations 
Ministry. 

Our objective 

One objective: to break out of 
fixed patterns. An example is the 
liturgical texts. In writing these 
texts, for example the texts of the 
Mass, in order to have it all in 
good French, we called upon the 
French Academy, on a poet, etc., 
but we did not call upon a "peas-
ant" or someone from the street 

with the result that these texts are 
often incomprehensible to those 
participating in the Sunday Mass, 
who listen without having the text 
before their eyes. Even we, who 
have the text in front of us, some-
times have to read it two or three 
times to understand its meaning. 

What seems important to me is 
to have a Church where Christians 
are at home, where they find com-
fort in their Christian life and can 
live in the joy of the Church. We 
must listen to people in their daily 
lives, as Jesus did. This is the re-
newal that the Synod should bring 
us. 

Otmar Strzoda

Cathedral of Bamako, Mali
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Prophetic witnesses  
in the field of Synodality

Using the right tools in  
answering to the needs of our 
mission in Marseille 

There are many ways by which 
one can understand a Synodal 
Church using the vital principles. 
Being a Synodal Church is not 
about the existing institutions, it is 
not about some kind of slogan or 
event by which the church lives 
out her prophetic mission. But 
being Synodal requires the entire 
People of God to be on a common 
journey together, with each 
member playing a vital role and 

being united as one People. Syn-
odality entails walking forward in 
communion to a common mission 
through the total participation of 
each and every one in and within 
the Church. That is to say, Com-
munion, Participation, and 
Mission, defines a Synodal 
Church. Each one enriches and 
orients the other and there exists a 
dynamic relationship between the 
three. Its main objective is to pro-
vide an opportunity for the entire 
People of God to live a prophetic 
mission. How does the church live 
this prophetic mission? From the 

Stephen Beru and Guy Vuillemin at the celebration of an intercultural wedding
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local level to the universal level, 
the Church proclaims the Gospel, 
and takes the needed steps in the 
Spirit inviting all to take active 
part of every dimension, by listen-
ing to one another, and especially 
to those at the margins, discerning 
the signs of time.   

The understanding of the term 
“prophetic” brings out all mean-
ingful encounters with the Lord by 
way of proclaiming and propagat-
ing God’s message to His people. 
It seems that any cause about 
which we feel passionately is one 
that we can speak of prophetically. 
When we claim to be prophetic, 
however, we’re saying that we 
speak on God’s behalf to a com-
munity that is out of touch with 
God’s will. Indeed, sometimes we 
are called in this way, but we 
would be wise to claim the 
prophetic voice with great care, 
lest we ourselves become false 
prophets.  

The term ‘witness’ in the con-
text of a general understanding 
could mean ‘a person who gives 
evidence in a court of law’. In a 
mission sense, it could mean a 
method of evangelization. The 
Pope invites us to engage in en-
counter, listening and discernment 
in our parishes, but also in our 

communities, especially in the pe-
ripheries as well as with the mar-
ginalized, as those of Marseille. 
What he simply means is to hear 
the cry of the poor and beware of 
the ramparts we erect.  

Talking about prophetic wit-
ness in the field of synodality, 
what we are saying is to be on the 
journey with Jesus Christ. He has 
a fine ear to hear the poor man 
who calls him; he has a heart good 
enough to heal, a heart courageous 
to journey to the sick and suffer-
ing, and he knows what awaits 
him as he goes about His mission 
among the weak and abandoned.  

Signs of synodality 

The signs of synodality in our 
small Christian community here in 
Marseille are categories in these 
forms; our simple way of being to 
Christ through a fraternal sharing, 
being on the way with Jesus 
Christ, going so far as to say with 
St Paul "It is no longer I who live, 
it is Christ who lives in me".  
Keeping the joy of Jesus Christ in 
your hearts; Joy, because I can lay 
down "my coat", everything I 
could care about, because I found 
a treasure: Christ. Or rather be-
cause Christ has entrusted me with 
a treasure: his joy. We give testi-
mony of hope when, despite the 
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vicissitudes of the world, the mis-
fortunes that we go through in our 
life, we are aware of the joy that 
we have deep in our hearts of the 
presence of Christ in our lives.   

Every blessed day brings the 
best out of me through various en-
counters. Discernment through lis-
tening, create space for the 
guidance of the Holy Spirit. The 
ability to work hand in hand with 
others in the parish council helps 
to ensure that many people partici-
pate in parish activities regardless 
the number of our faithful and the 

location of the two parishes. Cul-
tural awareness to celebrate and 
embrace the diversity within local 
communities brings the beautiful 
aspect of our missionary commit-
ment and also defines our purpose 
and reason for being in Marseille, 
because our prime purpose of 
being in Marseille is to meet the 
needs of the peripheries. Inclusion, 
making every effort to involve 
those who feel excluded or margi-
nalized is not an exception to the 
charism of our mission as a So-
ciety. Partnership based on the 
model of a co-responsible Church, 
that is to say, cooperating with the 
Diocese and working with a sector 
of the diocese is an additional plus 
to our project here in the North of 
Marseille. Respect for the rights, 
dignity, and opinion of each par-
ticipant in our parishes as well as 
encounter with others of different 
faith (Muslims-Christians). 

Our goals 

What is needed in the field of 
synodality that needs to be devel-
oped further to help us better be-
come prophetic witnesses can 
easily be attributed to the follow-
ing; Give more space to the laity 
in our communities; Set up inter-
generational days/outings; Pro-
pose a course for the follow-up of 

Stephen Beru takes care of his garden
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catechumens after their baptism; 
Create an inter-religious dialogue 
group with Muslims; Set up a team 
to welcome new members; Take 
steps to become a “Green 
Church”; Establish small Christian 
communities and propose Masses 
to the small Christian commu-
nities; Create an ecumenical dia-
logue group to dialogue with our 
brothers and sisters of other faiths; 
Allow the youth to take their place 
in liturgical animation; Propose 
fraternal times between the youth 
of the sector (walks, visits, 
snacks); Set up parish choir and 
integrate the different cultures in 
the parish; Set up a group of altar 
servers; Set up small bible sharing 
groups: Create a team that coor-
dinates the pastoral needs of the 
elderly and the sick; Offer a listen-
ing ear to people who have been 
abused within the Church;  Pro-
pose formation for “bearers of 
communion”; Ask the diocese to 
provide the parish with a com-
munication platform; Create a 
website or a blog for each parish 
and for the sector; Create other 
platform groups for easy com-
munication; Continue sector recol-
lection; and if possible create an 
avenue for a common sector Pas-
toral Council and finally re-insert 
in our catholic schools Masses 
which are almost dying off.  

To conclude, the Beatitudes 
offer a very deep understanding of 
what a prophetic witness is all 
about. All those who act as poor in 
heart, as meek, as peacemakers, 
with justice… are those who are 
attentive to others. They bring the 
Kingdom of God to earth.  

They bring happiness on earth. 
They can be considered blessed in 
the sight of God and their reward 
will be great in heaven. This is our 
mission; this is what it means to 
bring prophetic witness to pe-
ripheries where our charism is cal-
ling us to as an Apostolic Society 
founded on the principles of an-
nouncing Christ to the African 
world where our mission is present. 

Stephen Beru 
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Our strengths and challenges 

Prophetic witness for me is our 
life speaking about God and for 
God and directed to God. With re-
gards to synodality, which I define 
as 'believing and walking toge-
ther', I believe that there are things 
we do in our Society that point 
prophetically to it.  

One of them is community life 
with its components of prayer, eat-
ing together, discernment and con-
sensus building, decision-making, 
planning, execution and evalu-
ation of the community project. 
The principle of financial solidar-
ity between Provinces and the soli-

darity funds at different levels of 
the Society is another telling 
example of synodality. The organ-
isation of the General Chapter is a 
real example of synodality: all 
levels of the Society are involved.  

It is common practice in our 
parish to have a pastoral project 
and hold parish pastoral council 
meetings for common discern-
ment. If these activities are carried 
out properly, they promote com-
munion and participation of all in 
the mission of the Church. 

We also place a lot of emphasis 
on Catholic Action movements 
and associations and on basic 
Christian communities. We are 
working on creating a federation 
of basic Christian communities to 
get to know each other and share 
experiences. In these grassroots 
entities, Christians are expected to 
practice fraternal communion in 
prayer. The involvement of all is 
crucial. We also organise recollec-
tions and parish feasts, and we col-
laborate with the laity on 
formation programs. All these help 
us to live synodality in a concrete 
way. 

Synodality:  
believe and walk together
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The efforts made by the Society 
and our communities, and even by 
individual confreres, are not per-
fect and are fragile. This is why we 
need to continuously deepen our 
understanding in order to find 
better ways of living synodality. I 
propose that we take a particular 
look at three aspects, without for-
getting the others. 

The renewal of institutions 

Synodality will remain wishful 
thinking if we do not create a 
space where people can speak out, 
without fear of reprisals in all its 

forms in our institutions. This 
space will allow us to share our 
faith experience, and the Word of 
God and to live in solidarity by of-
fering and accepting it. 

But how can we walk together 
if only one person is authorised to 
lead the way? The renewal of in-
stitutions should therefore insist 
on consensus building in each of 
our communities. Everyone's ex-
perience and views must be taken 
seriously. Obviously, being taken 
seriously does not mean being 
made the reference. The Word of 
God remains the reference. 

Ghislain Mbilizi and the Reflection and Action Group for peace and development



MISSION

26

This means that our experi-
ences, as well as our opinions, will 
not always be accepted and 
adopted, but they will be con-
sidered, and discerned and, in this 
process, could enrich the overall 
decision or consensus. 

Change of mentality  

Synodality requires that we re-
affirm the specific gift that each 
member has received for the good 
of the whole Society. The change 
of mentality should make us 
understand that we are interdepen-
dent in our Society. The image of 
the Church as a Body provides the 
best illustration of this interdepen-
dence. 

The change of mentality is 
understanding that only Christ is 
the head of the Body; we are all li-
mited and so not perfect. This is 
why we must resist the urge to 
dominate, impose our ambitions, 
or see ourselves as sovereign, ac-
knowledging that others exist and 
have rights. Ambition to absolut-
ism will have to give way to col-
laboration and partnership. It is 
quite a journey to make! 

Dialogue 

Dialogue is not foreign to us, 
Missionaries of Africa. But often, 
our dialogue is directed outside 
our own Society. However, a close 
look at our Society will reveal a 
series of divisions, sometimes in-
significant, but which do not fa-
vour believing and walking 
together.  

Those who work in the pastoral 
field complain about the adminis-
tration, which they accuse of being 
ignorant of the realities on the 
ground; but, in fact, they, too, are 
ignorant of all the administration's 
concerns. It is not uncommon, on 
the other hand, to see those in the 
administration looking down on 
those in the pastoral ministry.  

In spite of all our efforts, our re-
lations with the laity are some-
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times less fraternal; there are inter-
generational differences in our 
communities; interculturality is 
sometimes perceived as a threat. 
Formators complain about 'union-
ist' students, for example, while 
the list of students’ complaints 
against their formators is endless! 
Therefore, it is not uncommon to 
see people creating their own 
kingdoms: they operate as lone 
riders and in a parallel manner to 
each other. There are so many 
small issues that do not favour 
synodality. 

These divisions can be resolved 
through frank internal dialogue. A 
dialogue that presumes that the 
confrere with whom I differ is act-
ing in good faith and that our dif-
ferences are not necessarily 
conflicts, a dialogue in which we 
recognise that none of us has an 
absolute monopoly of the truth, in 

other words, a dialogue in which 
no one considers himself to be the 
only rational one. A self-emptying 
dialogue enables us to listen to the 
other and centre ourselves on 
Christ and his Word.  

I conclude with this African 
saying: "If you want to go fast, 
walk alone; if you want to go far, 
walk together".

Ghislain Mbilizi 
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“Peace be with you” are the 
first words of Jesus on the evening 
of the Resurrection,” then he adds 
“As the Father has sent me, I send 
you. Receive the Holy Spirit.” Jn 
20,21-22 

These words from the Gospel 
of John indicate that the Church is 
on a mission in our world. Christ’s 
mission!  

Baptism is our introduction to 
this mission. We become member 
of the Church which is a family of 
families. As a disciple of Jesus, 
through our lives and actions, we 
give witness that love is at the 
center of discipleship. Confirma-
tion, with the gift of the Spirit, 
makes us apostles of this mission 
of Christ.  

Community witnessing 

This is done as individuals but 
mainly as a community of be-
lievers, missionary disciple com-
munities. 

As Missionaries of Africa, we 
were sent to evangelize the Afri-
can peoples, a mission we con-
tinue today. How do we live out 
our mission? The mission begins 
with our relationship with Jesus, 
the Christ. Our encounter with him 
is very important.  

My special encounter happened 
to me while I was in Tanzania. Just 
a few months after my arrival in 
the parish, we were asked to begin 
building Basic Christian Commu-
nities in our parishes. I was very 

Synodality in my mission  
in Canada
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happy to work in that field as a 
newly ordained priest. We had 
studied the Basic Christian Com-
munities coming from South 
America while I was studying 
Theology in London. I was de-
lighted with this new approach. Is 
this a form of synodality?  

I was in the learning process of 
getting myself more familiar with 
Swahili. Most of the discussions 
were in the local language of 
which I did not know a word. Here 
I thought that I could give a good 
contribution to the Basic Christian 
Communities, but I could not fol-
low the discussions. I became frus-
trated and thought that I would 
drop out of this step of the project. 
While praying one day, it was like 
I had heard a voice saying: “Why 
did you come here?” What could I 
answer but: “Lord I come to do 
your will.” “My will is that you sit 
under the banana tree and smile”. 
Wow! It was not my vision of 
being a missionary, yet this strange 
encounter with the Spirit, freed me 
from the concepts of mission 
which I had and touched me 
deeply. The mission is a relational 
mission with my fellow people. 
Together searching for Christ in 
our lives and bringing him forth 
through our witness. It is journey-
ing, laughing and crying with his 

people. Is this not a prophetic way 
of being in mission?  

My particular mission 

After many years of missionary 
work in Tanzania, Rome, and then 
Canada, I received a phone call 
from the Nuncio of Canada. He 
said that Pope Benedict XVI had 
appointed me Bishop of the dio-
cese of Prince Albert in Western 
Canada. How could this be? He 
had mentioned it a few times be-
fore, but I would divert the conver-
sation. This is impossible. I again 
went under my banana tree and 
said: “thy will be done.” As a 
Missionary of Africa, obedience is 
our only oath.  

At my episcopal ordination, I 
was told, to bring my missionary 
spirit and outlook with me as a 
bishop. “You remain a missionary 
in your diocese. In the diocese of 
Prince Albert, I soon realized that 
a missionary spirit was needed. 
Urbanization was affecting the 
rural parishes in the diocese. 
People were concerned for the sur-
vival of their parish. They wanted 
to maintain it because their parents 
had built it, were married and bu-
ried there. They wanted to follow 
in their footsteps. This seemed to 
be their only solution. Listening 
and hearing their pain is part of 
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mission. Moving a palliative 
Church to one of recovery takes 
time and patience.  

With the people, we looked at 
the situation and we tried to revive 
the parishes by helping them for-
mulate a new vision for each par-
ish. They could discern by 
themselves the steps to go for-
ward. Prayer was the center of this 
recovery. We met often and event-
ually, every spring, we would 
evaluate our achievements and 
what work was still before us. This 

gave our parishes new life. Their 
parish moved from their present 
situation to a glimpse of a hopeful 
horizon. “Ut vitam habeant “my 
motto from St. John. “That they 
may have life.” Jn 10,10.  

So what happens now? 

Synodality is about building the 
Christian Community together, 
while we walk on the road of life, 
sharing of the talents of the young 
and of the old. Our Church needs 
hope, encouragement and love.  
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 When my mandate as bishop 
of the diocese terminated, I asked 
myself what will I do now? I 
would pray more for the missions, 
the diocese and its eighty parishes. 
I loved my people. As somebody 
told me: “You were a bishop for 
the people.” Prayer is the begin-
ning of any discernment.  

I respond to requests when 
asked to give retreats to lay 
people, religious, or diocesan 
priests. I want them to be mission-
ary disciples in their ministry. I re-
place in parishes when pastors are 
absent. Now I am in northern Ca-
nada, where the bishop has but 
three priests. I serve three commu-
nities of which two are indigenous 
communities.  

The people in Fort Nelson have 
lost hope. The big industries have 
packed up and left. Again, with 
them, I share my smile.  

 We need a synodality Church. 
As a Missionary of Africa, and as 
a Christian, with the people of 
God, we share in the prophetic 
mission of the Church. We radiate 
the light of Christ no matter how 
small we shine. Our way of living 
must create a question mark in the 
lives of others. We must live lis-
tening and hearing the pain of our 
people, loving them and bringing 
them the joy of Gospel. We must 
disturb our world because “The 
Lord became flesh and dwelt 
amongst us.” Jn1,14 

Albert Thévenot 
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Here is a summary by our con-
frere Patient Bahati of the letter 
written by the Secretary for Initial 
Formation concerning clerical-
ism. (Cf. Petit Echo n° 1129, 
2022/03) 

The Missionary of Africa can-
didates were asked to reflect and 
share ideas on the content of this 
letter which described the reality 
of clericalism in the Church in 
general and our Society in particu-
lar. This letter was well received 
by the Missionary of Africa candi-
dates, who did not see it as a 
stigma, but rather as an invitation 
to be conscious of the danger that 
clericalism represents for the 
mission. However, according to 
the Holy Father, this is not a new 
problem in the Church, nor a new 
problem in our Society, for one 
generation to be more concerned 
than the other. 

In response to this, all the can-
didates stressed that living the 
simple lifestyle dear to our Society 
allows us to counter "the worst 

perversion of which rigidity is one 
of the manifestations", in the 
words of the Holy Father to the 
seminarians of the Sicilian coastal 
town of Agrigento on 24 Novem-
ber 2018. 

The candidates acknowledge 
that they know this reality of cleri-
calism and stress the need to insist 
on it from the first years of forma-
tion. 

In their discussions on the 
issue, they distinguished two as-
pects of clericalism. 

The external aspect 

There is an external clericalism 
linked to material resources, and 
providing a certain visible social 
status, especially in mission en-
vironments where the standard of 
living of people is very low. The 
Candidates emphasise that ma-
terial resources make the mission 
possible and easy. However, it 
leads to clericalism when it is in 
flagrant contradiction with the 
spirit of a simple lifestyle. The car, 

Reaction and sharing  
of the Candidates in formation  

on the letter on clericalism  
by the SIF
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for example, is helpful for the 
mission; but wanting to have the 
latest brand of car for the sake of 
prestige is luxury and clerical; it 
does not reflect a simple lifestyle. 
The problem, candidates say, lies 
in the intention behind the choice 
of a particular material. 

Moreover, there is the need for 
discernment in the choice of ma-
terial resources according to 
needs, as well as in the choice and 
appointments of confreres for 
specialised studies. The modern 
world demands a certain adapta-
tion from us, without which our 
structures themselves would be the 
first to be undermined. The need to 
have well-trained confreres for our 
formation houses is enough to 
demonstrate this. It is, therefore, 
not a question of clericalism but of 
necessity. Clericalism comes into 
play when some confreres bran-
dish their university degrees as a 
sign of superiority and privilege. 

The candidates also reacted to 
the trend of wearing the gandoura, 
bournous, rosary and chechia 
among the young as a tangible 
sign of clericalism. They unani-
mously agree that this is not cleri-
calism. They are signs of our 
Missionaries of Africa identity. 
Wearing them identifies us as 

Missionaries of Africa and, in a 
way, helps to promote vocation. 
Those who wear the clergyman 
say they feel comfortable and are 
identified as priests according to 
the customs of some dioceses or 
the requirements of their minis-
tries. Wearing it to impress or draw 
attention to oneself is clericalism. 

The Interior Aspect 

Clericalism, on the inside, is 
about behaviour, actions and how 
it affects relationships with those 
around you. It can be a direct con-
sequence of the external clerical-
ism associated with the material. It 
is manifest in our relationships 
with each other and in our age dif-
ferences, culture and education. It 
is visible in our responsibilities, 
especially the way we address 
others when we are in a position of 
power. Some confreres go so far as 
to marginalise their confreres or 
candidates in public; others, in the 
name of their culture or age, 
formation, or status, refuse to do a 
particular activity or ministry for 
fear of dirtying their hands or de-
meaning themselves. It is also in 
the way we address the laity and in 
the way we take our ministry se-
riously. It is visible in some con-
freres who still demand that they 
be addressed using their proper 
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titles. The candidates feel that it is 
good that we address each other by 
first names rather than by titles. 

It also manifests in the belief 
that the Society always has money, 
leading some to spend indiscrimi-
nately and refuse to be held ac-
countable. 

What can be done? 

To counter clericalism, the 
young people in formation pro-
pose several elements: 

-A good formation in humility 
and sensitisation to the dangers of 
clericalism from the first years of 
formation.  

-Listen carefully and discern 
the motivations of the candidates 
for the consecrated life and the life 
of Missionaries of Africa. 

-Send this letter also to con-
freres who are already Mission-
aries of Africa. 

-Reflect further on how to live 
our Missionaries of Africa identity 

in this changing world. 

-Encourage efforts related to 
our Missionaries of Africa lifestyle 
that does not promote clericalism 
among ourselves and towards the 
people of God to whom we are 
sent.  

In many places, people speak 
positively of us. There are excep-
tions, but, in general, we feel that 
we are not the worst. Currently, we 
produce some of our food in the 
formation houses. We are gen-
erally not too demanding of the 

Patient Bahati
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Why do I have to Propose a 
Name (or Names) for a Future 
Provincial, his Assistant and a 
Provincial Delegate? 

In our precious Society of the 
Missionaries of Africa, we have 
the practice of proposing to the 
Superior General the names of 
confreres we would like to take up 
the responsibility of animating our 
Provinces of origin or mission. 
After this exercise, we also pro-
pose names of confreres we would 
like to take up the responsibility of 
Provincial Delegate. In some 
Provinces, they also propose the 
name of the Provincial Assistant. 
What an important and rich exer-

cise for the good of the Society 
and the good of the Church! It is a 
service that all confreres with per-
petual Oath, according to the 
norms of our Constitutions and 
Laws, can render. Fortunately, we 
cannot all assume these functions 
at the same time; we need repre-
sentatives.  

Soon we may be consulted to 
propose the names of the Provin-
cial, the Assistant Provincial and 
the Provincial Delegate. This is 
well-known and appreciated by all 
of us. We are invited to think glo-
bally before acting locally, as we 
have always done. Before thinking 
of a confrere from my continent, 

An international and intercultural  
Society of Missionaries 



FORUM

36

my Province, my country and my 
ethnic group, I must first of all 
think of a Missionary of Africa 
confrere. If we want to keep the 
Missionary of Africa spirit, let us 
close our eyes to the criterion of 
country. We are not looking for a 
Provincial who will guide us in the 
cultural activities of our country or 
of our ethnic group; we are look-
ing for a Provincial who will ani-
mate us according to the spirit of 
the Missionaries of Africa. So why 
do we want to have someone from 
our country as if we were looking 
for a customary chief to animate 
us in cultural affairs? We need a 
Provincial, an Assistant Provincial 
and a Missionary of Africa Prov-
incial Delegate ready to render this 
service in the spirit of the Mission-
aries of Africa and nothing else.  

Us and the others 

A Society or a community that 
begins to identify its members ac-
cording to their origins is a Society 
or a community ready for schism; 
its future is uncertain. When in a 
community we start using the 
words 'we and the others’, when 
we know very well that by the oath 
we are all confreres in the same 
Society with its laws and duties, 
we forget that we form a single 
family, that of the Missionaries of 
Africa; there are no longer Ameri-
cans, Europeans, Asians or Afri-
cans. We are all Missionaries of 
Africa, and nothing else.  

In our mother, the Society of 
Missionaries of Africa, we have al-
ways emphasised the question of 
internationality and intercultural-
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ity. However, today we question 
ourselves when we hear the 
thoughts of some confreres: "Now 
it is our turn; the Provincial must 
be one of the confreres from our 
country, and not from this country 
or that continent.” I say this with 
pride, without shame. Who be-
witched us? We started with the 
Spirit, now we want to finish with 
the flesh. These thoughts are more 
dangerous than the coronavirus. 
Let us protect ourselves from these 
deadly ideas; let us avoid them and 
protect ourselves like we wore 
masks during the time of Covid-19 
so as not to be contaminated. For 
those who are already accidentally 
infected, let's help them before 
they infect others because this is a 
contagious disease, a disease that 
must be treated.  

To want to have a leader of the 
Society based only on nationality, 
tribe or continent, is a major 
danger to an international and in-
tercultural Society. We all need to 
look at and condemn these ideo-
logies, the way the world has 

united in fighting the Covid-19 
epidemic. To start pointing fingers 
and saying 'these people and us' is 
a sin of division, of exclusion; it is 
not even Christian.  

Mwalimu Julius K. Nyerere, 
the first Tanzanian President, said: 
"The sin of excluding someone be-
cause of his cultural origin is a 
great sin.” May God, through the 
intercession of Our Lady of Africa, 
help us to remain always united. 

Elias Peter Kapange
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Algeria:  
Christian education project

Monica is the name of a woman 
from the 4th century, born in what 
is now Algeria. She was the 
mother of the future Saint Augus-
tine (also born in our country).  

The MONICA formation pro-
ject for lay people in Algeria is one 
of the fruits of the inter-diocesan 
priestly session (2017). After se-
veral meetings of work, study and 
inter-diocesan consultation, 
throughout 2018, to define the ob-
jectives, the target audience and 
the modalities of participation, the 
choice was made to propose a two-
year formation cycle based on: 

1. Themes to be studied: Pres-
enting a global vision of the faith 
of the Church. 

2. Pastoral insertion: Through 
an existing or future church ser-
vice. 

3. Three weekends in the year: 
With all those registered in the 
country. 

4. One week, all together, dur-
ing the summer: with times of 
study, two days of recollection and 
pedagogical training. 

5. Tutoring: in the community 
of origin, designed to help you 
read, understand, and grow with 
others. 

Monica of Hippone by Benozzo Gozzoli.
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Candidates for the MONICA 
course must be Catholic, baptized 
and confirmed, and recommended 
by the parishes. They have to pay 
an annual registration fee of 2,500 
Algerian dinars (about 15 euros), 
with the parishes and Dioceses 
covering the rest of the expenses 
related to the course (travel, ac-
commodation during the week-
ends, materials, printing of the 
courses, etc.). Once the registra-
tion has been confirmed, the can-
didates will receive a password to 
access the courses of the online 
university www.domuni.eu where 
the different downloadable 
courses of the training will be 
added progressively. 

Here are the themes of the first 
year: 

1. The great biblical figures of 
faith. 

2. The Creed, the theological 
virtues, prayer. 

3. Summer session: Forgive-
ness and reconciliation.  Jesus in 
the face of evil + 2 days of recol-
lection. 

4. Christian faith and social 
commitment. 

 

And for the second year: 

1.  The History of the Church.  

2.  The seven sacraments.  

3.  Summer session: 2 days rec-
ollection + the synoptic Gospels.  

4.  Ecclesiology. 

Our experience 

During the first weekend of 
MONICA, in January 2018, we 
got to know each other’s personal 
journeys and commitments and 
then talked about our expectations 
and fears. This helped to bond the 
group, bring us closer to each 
other and to begin the exchanges 
in a spirit of brotherhood. Most of 
the first 19 participants were Al-
gerians, but not all. Each year we 
have an average of 22 participants 
for the whole cycle. 

During this first meeting, some 
of the participants had already 
downloaded the courses in ad-
vance and others were initiated, on 
the spot, on how to use the site to 
access the courses which were 
progressively made available to 
the subscribers. We will come 
back later to the “computer” as-
pect in connection with MONICA. 

During the three weekends that 
brought all the subscribers from 
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the country together, there were 
group reading workshops, Bible 
sharing, “Catholic question and 
answer” games, open debates and 
also moments of formation thanks 
to well-chosen videos. An evalu-
ation at the end of each weekend 
allowed us to identify how to im-
prove the project.  

Besides the “doctrinal” courses, 
pedagogical training is part of the 
MONICA cycle and covers topics 
as varied as how to respond to the 
demands of those who want to 
know the Christian faith, group 
animation, acceptance of people 
who are wounded or have psycho-
logical problems, the difference 
between accompaniment and ca-
techesis, initiation to Lectio 
Divina and liturgical animation, 
etc. 

In communion with the Univer-
sal Church, we have incorporated 
into the MONICA training a mod-
ule, in the presence of members of 
the diocesan listening commis-
sion, on the question of (sexual) 
abuse in the Church. This theme is 
important in a context with many 
taboos, difficulties in questioning 
authority, the possible search for a 
community of refuge, strong 
gender inequality, etc. 

At the end of the two-year 

cycle, that is, six weekends and 
two summer weeks, not counting 
the hours of personal study and 
meetings with other participants 
from the parish or the Diocese, a 
“final exam” is administered as an 
academic validation. To validate 
the course, we also take into ac-
count the attendance of the partici-
pants at the various MONICA 
meetings during the year and the 
progress they have made in their 
home communities. If everything 
turns out to be satisfactory, then a 
modest certificate signed by the 
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candidate’s bishop is awarded. 

After two complete promotions 
of “moniquians,” a review of the 
whole project was made, at the be-
ginning of 2022. I will highlight 
the most important elements here: 

- Beyond the intellectual gains, 
all the participants say they feel 
more confident and eager to serve 
in the Church. 

- The basic idea of making 
“moniquians” future pastoral 
agents (catechists or similar) was 
abandoned in favor of offering the 
laity a quality course.  

- One of the unexpected, but 
precious, fruits of this course was 
the strong bond that now unites all 
the participants. 

- Without making it a sine qua 
non, priority should be given to 
candidates from this country.  

- The choice was made to use 
the languages of Algeria to a 
greater extent. 

- The Dominican website 
www.domuni.eu has been replaced 
by Youcat as a reference text. 

- The layout and content of the 
course were reorganized accord-
ingly.  

The group felt the impact of not 
being able to meet physically dur-
ing the pandemic and the long 
periods of confinement. We had 
thought we could do training by 
video conference! We were 
quickly disappointed! Most of the 
participants did not have personal 
computers, or a good enough con-
nection, not to mention the fact 
that, since the whole family was 
confined to the house, many of the 
participants had to be content with 
listening to the presentations with-
out being able to participate, other 
than by saying “yes” or “no” be-
cause they are the only Christians 
in the family (sometimes even 
without their knowledge!).  

Our tradition has often been 
such that we are involved in the 
formation of catechists on the 
continent: at present we are three 
confreres involved in this project 
(Bishop John MacWilliam, Benoit 
Mwana Yembo and myself as 
Formators). In this way, we put 
our charism and heritage at the 
service of the Churches that wel-
come us. 

 

José Maria Cantal Rivas
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Pier Luigi Maccalli, Chains of Free-
dom. Prisoner in the Sahel, Médiaspaul, 
Paris, September 2022, 240 pages, €16 

I read this book and am writing this long 
review with our confrere Ha-Jo Lohre in 
mind.  

Pier Luigi Maccalli, an SMA mission-
ary in Niger, was abducted on the evening 
of Monday 17 September 2018, from the 
parish of Bomoanga where he had been 
living for 11 years, 120 km from Niamey 
and 60 km from the border with Burkina 
Faso. 

He was taken to Burkina by his Fulani captors, members of a jihadist 
group from Al-Qaeda in the Islamic Maghreb (AQIM). In Burkina, he 
crossed paths with two other hostages, a South African, Christophe 
Bothma, and a 25-year-old Indian, Vikram Akaliya, both working in the 
Inata gold mine. But their paths were different and they were separated. 
Pier Luigi recounts how the days of detention were long and hard, al-
ways outside, a one-metre chain tied to his ankle and the other end tied 
to the trunk of a small tree, him lying under a canvas, in the blazing heat 
of midday and early afternoon, and the biting cold of the night, the pros-
pects of release constantly postponed. 

He was then handed over, still chained, to another group of Fulani, 
Arabs and Tuaregs, who took him to Mali. It was there that a video, with 
a ransom demand, was shot on 28 October by another AQIM group, the 
GSIM, Groupe de soutien à l’islam et aux musulmans. 

He was finally taken to the Sahara, in the middle of the desert; he 
was now free to move around, but still under Mujahideen surveillance. 
There again, they changed his location several times, approaching Maur-
itania. His tragedy, as he writes, ‘is the impossibility of communicating 
and the fact of not knowing the end of this time of captivity, which rep-
resent a real torture’. 
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A companion 

Fortunately for him, on 13 
March 2019, after nearly six 
months of solitude, he received a 
companion in captivity, Luca Tac-
cheto, an architect who had been 
kidnapped on 17 December. Talks 
are underway with an Italian em-
issary. Their living conditions im-
prove a little, even if the food 
remains poor and tasteless. They 
receive notebooks and, on 12 
April, Pier Luigi begins to write... 

I will not repeat here everything 
he describes about his state of 
mind, his doubts, his tears, his 
prayer, the rereading of his life: 
‘moments of discouragement and 
hope alternate’. For his captors, 
who do not know French (except 

sometimes one of them), he is ‘a dirty kafir, a miscreant destined for 
hell’, ‘a time of suffering and purification’. 

On 1 May, the leader, the ‘doctor’, arrives and shoots a second video 
and gives them a copy of the Koran in French. They have something to 
read now... At night, mice circle around them, looking for food; they at-
tract horned vipers; fortunately, the experienced guards have killed se-
veral of them; ‘sleeping without comfort and under constant tension adds 
anxiety to our state of frustration which has lasted for too many months’. 

The wait is long: ‘forty days of desert have passed since the last 
video, which I hoped would serve to advance the negotiation. On that 
day, the ‘doctor’ in charge of the zone informed us that the negotiations 
had entered a more concrete phase’. 

Another hypothesis: they want to use us to free prisoners. We are a 
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joker that can be ‘used’. We can be used as a bargaining chip for the re-
lease of their prisoners held in prisons in Mali, France or elsewhere. An 
American was reportedly kidnapped in Niger and held for years, only 
to be exchanged for al-Qaeda prisoners held in Guantanamo. What will 
happen to us? Will we be able to resist? For how long?  

Wasting time is perhaps the hardest thing for Luca, who can’t bear to 
have lost everything and now have months of his life, which he planned 
to use in other and more useful ways, for his family and his work, stolen. 
For me, it’s a bit different. My life is given to the mission and to Africa. 
Whatever it is, it is offered. I hope that it will serve to further her reign 
of justice and peace’.  

Another change 

On 17 July, they were driven overnight to the north-east, then after a 
stop, blindfolded, with another car and driver, for more than a day to the 
south-west: ‘a total of about 800 or 900 km in three days’ (128). Arriving 
at a green oasis, they have the opportunity to take a bath, ‘prisoners and 
jailers together in the water’. They thus leave the Sahara: ‘we station 
ourselves in a more stony habitat full of thorny bushes’. It is also the be-
ginning of the rainy season; on the 
25th, a first storm: ‘I am well pro-
tected under a grey waterproof can-
vas’; on the 3rd of August, ‘the 
heavy rain quickly turns into a 
storm. On 3 August, “the heavy 
rain quickly turned into a storm. 
Hailstones as big as walnuts began 
to fall on my canvas. The wadi has 
become a real river, dragging 
branches with it. The force of the 
current engulfs and carries away 
the three motorbikes of our 
guards’. 

On the evening of 10 August, a 
car and a motorbike joined us. The 
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leader of the expedition, who called himself Abou Naser, introduced us 
to Nicola Chiacchio, an Italian cyclist captured on 4 February on the 
Douentza-Tombouctou road. The ‘Italy package’ is complete’ (136). Ne-
gotiations are indeed underway with the Italian government. The third 
hostage has a degree in aerospace engineering and also taught for six 
years at the University of Concepcion, Chile. New video, ‘all three of 
us together declaring our identity and the date of this day, 13 August 
2019’. 

The next chapter is entitled ‘Black September’: ‘They take us to 
Nicola’s previous refuge, further north. Luca is of the opinion to try to 
run away. The morning of 11 September is rather eventful. Luca tried to 
run away during the night but was caught before noon. He was chained 
and put in solitary confinement under a tree, deprived of a mat and blan-
ket for the night... I had an unpleasant surprise: night chains for me too. 
They spared the chains to Nicola, whom they consider a Muslim brother 
since he has ‘converted’ to Islam, regularly prays five times a day with 
them and has also followed the fasting month of Ramadan . 

At the end of September, we were rushed by motorbike to another 
place to escape the gaze of the drones that could be heard in the vicinity... 
Two days ago, a mujahideen came to show us the video of the liberation 
of a Frenchman who had been held prisoner in the region. After three 
years of captivity, he was freed in exchange for seven mujahideen’ (this 
is Serge Lazarevic, kidnapped in Mali on 24 November 2011 and freed 
on 9 December 2014). 

In November, they finally took off the chain that I had been wearing 
like a ball on my foot for over a month. My joy and pain are still mixed. 
Luca’s decision to ‘convert’ to Islam saddened me. I imagine that he 
wants to gain some sympathy from our tormentors. This will allow him 
to pick up the Koran again and continue studying Arabic, get back his 
notebooks that were sequestered after his escape attempt, and who 
knows if he is up to something else’ (156). Soon it will be Christmas... 
For me, it will be the second consecutive Christmas of loneliness and 
sadness. The first was 99 days in captivity; I now reached the unfortunate 
record of 465 days of Eucharistic fasting. Sadness and bitterness reflect 
the present situation’. 
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Light at the end of the tunnel 

‘On the morning of 5 February 2020, we receive visitors. I guess that 
there is something new. After the ceremonial politeness, Abu Naser tells 
us that the departure is very close, ‘within a week at the most’. The ne-
gotiation is concluded, it remains to specify the place where we will be 
taken and then handed over to the mediator who will take charge of us. 
He adds that Edith Blais, a Canadian, will also be freed with us, as 
Luca’s “wife”... In the afternoon another mujahid arrives and brings us 
new clothes to wear on the day of liberation: a blue tunic and trousers, 
a grey turban and new slippers. This is a clear sign that everything is 
being finalised for the long-awaited departure. The next morning, I 
quickly cleared away the superfluous to limit my luggage to the essen-
tials for the departure... I listen to the news thanks to the little radio that 
Abu Naser had lent me the day before’. 

On the 12th of February, the 
week that was to be my last as a 
prisoner came to an end. The 
seven days announced have 
passed, but we are still here. We 
even hear drones in the vicinity. To 
our surprise, we are taken to the 
tree where Nicola spent several 
months in captivity and near 
which we were before’. 

Starting all over again 

The next chapter shows us that 
everything is starting again...: 
‘Now two weeks have passed since 
the hope raised on 5 February. The 
light we saw seems to have been 
absorbed by the darkness. There is 
no sound of a car in the silence of 
waiting. The days are the same, 
monotonous and boring’. 
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‘The arrival of Abu Nasser gives 
us an explanation. He visits us on 
Tuesday 25 February. Naturally, 
the responsibility lies entirely with 
the mediator of the Italian opposing 
party. “It’s his fault’, he says. First, 
he moved the appointment by three 
days, then by a week and now to 
the end of the month. We are wait-
ing for 29 February to confirm his 
words. But he immediately added 
that if this last date was not re-
spected, the mediator would be 
considered an unreliable intermedi-
ary and therefore dismissed... Fi-
nally, on 3 March, Abu Naser sent 
us the discouraging verdict: every-
thing has to be done again. The in-
termediary has been disavowed as 
persona non grata. The time needed for his replacement and for the re-
sumption of negotiations is likely to be prolonged’.  

‘On the morning of Thursday 12 March, I got up to the sound of 
voices and a motorbike speeding up. I asked Nicola what was going on: 
‘It’s happening again! Luca and Edith have fled in the night without 
saying anything and, above all, without leaving any trace. It’s been a 
hectic and nervous day. I’ve never been so ill, impatient and anxious. 
Nicola is silent... Silence until the evening. The next day they resume 
the search without success. At about half past one they return to the base 
and invite us to gather everything in a hurry. We left immediately. They 
lead us south to hide between huge rocks. We are exposed to the wind 
and the heat. Nicola is immediately chained up. I only by one foot be-
cause a bolt was lost’. 

‘(On 17 March), I heard the sound of a car approaching. Abu Naser 
joined us. The three mujahideen who have been watching us this month 
quickly stopped guarding and left on two motorbikes. We’re changing 
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territory,” says Abu Naser. During the journey into the unknown, we 
managed to get the driver to talk, and he finally broke his silence. We 
learnt that, so far, three mediators have offered to negotiate with us; one 
Malian, one Libyan and one Nigerian. The second one was the one who 
should have closed the negotiation last February, but he didn’t show up. 
Now, he says, he is hopeful with the new Nigerian mediator. The medi-
ator has already asked for a new video, which we will make today at the 
end of the trip. Of Luca and his companion, he continued to say that 
they had disappeared... 

Abu Naser sets up a canvas in the background for the recording of a 
new video which he will hand over to the mediator. He orders me to re-
move my turban, state my identity and say the date of the day: 24 March 
2020... Three mujahideen are in charge of our surveillance and for 51 
kilometres we follow the east-north-east direction. The clock in the car 
catches my attention: it is one hour ahead of Mali’s time... I imagine we 
could be in Niger or Algeria, or at least near those borders’ (179).  

‘On Tuesday 31 March, we were surprised by the sound of a car. 
There are three men in it. It is the new group that takes over from the 
first team, after exactly one week... With the 1st of April begins a new 
month of captivity’ (180). 

‘The days of May are hot 
and humid...The end of 
Ramadan, scheduled for 23 
May, raises the hope that this 
date will also mark the end 
of my captivity’. 

On this day, there is a sur-
prise. Around noon, two 
pick-up trucks arrive. The 
second car is Abu Naser’s 
car. Perhaps there is some-
thing new? He stays an hour 
talking with us. Alas, he 
does not bring us the long-
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awaited message. To make up for our disappointment, he informs us that 
the young Italian woman, Silvia Romano, kidnapped in Kenya by So-
mali “colleagues” of Al-Shabaab, was released a week ago. Her captivity 
will have lasted a year and a half’ . 

Another long time in captivity 

The last chapter is also long. It does not bring anything new, apart 
from new videos, except that they have now received a small radio and 
can follow the news from Radio Mali, RFI, BBC Africa and Radio Vati-
can (some messages from Pope Francis), world news: coronavirus, coup 
d’état in Mali, etc. The story is peppered with dates: 25 May, 21 June, 6 
July, 21 July, 30 July, Sunday 9 August, 18 August, 11 September, 16 
September: new trip, 4 October: encyclical Fratelli tutti... 

On 6 October, a car arrived at ten o’clock sharp. Even before the 
driver gets out of the car, a mujahideen approaches the window and im-
mediately turns towards us shouting, safar, safar. A word that needs no 
translation because it reminds us of the well-known Italian word “safari”. 
Immediately we start to dismantle everything. The actual departure takes 
place two hours later, around noon. We travel for several hours at high 
speed. Nicola and I are carefully blindfolded... At 3.30 p.m., we take the 
road again with Abu Naser’s car. At about 8.30 p.m. we are met by other 
mujahideen who were waiting in the bushes. We spend the night together 
under the stars . 

The next day seems to be a day of transition. Abu Naser takes a mo-
torbike and leaves early in the morning... The day passes slowly. Only 
at dusk does the sound of a vehicle reach us: a Toyota pick-up filled with 
armed men. I recognise Abu Naser sitting next to the driver, but it is the 
driver who catches my attention. As soon as he gets out of the car, he 
raises his hands to the sky and repeats in a loud voice, in French: “Lib-
ération! Liberation!” I recognise him, he is the one who recorded the 
video of 6 July. Abu Naser brings us new clothes, a blue outfit to wear 
the next day’. 

There is a buzz in the air early in the morning... When Abu Naser 
gets us into the car, no one says a word: two hours of slow, silent travel... 
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No comment, no explanation of where we are going. We drive to a clear-
ing. They hide the vehicle near some trees and bushes and let us down. 
A short distance away, two other Toyota pick-ups are parked and in the 
shade of a tree, a group of people are having a relaxed chat with a man 
standing in the middle of a circle of mujahideen. I catch a glimpse of a 
woman sitting on a mat. After being allowed to approach, I join the 
group. The woman is Sophie Pétronin and I go to talk with her. The other 
man talking to the mujahideen is Cissé Soumalia. So we are four hos-
tages waiting to be released.  

Towards effective liberation 

Around midday, they order us to get back into the car. We now form 
a convoy of four cars and we move forward at a good pace. Abu Nasser 
agrees to answer my questions. As he drives, he answers me with a cryp-
tic phrase: “If you find Tacchetto, greet him on my behalf” ... We arrive 
in a wadi where the cars in front of us have already stopped and are 
hidden among the bushes... After half an hour, we hear engines getting 
closer. It is a convoy of five cars. Four pick-up trucks loaded with sol-
diers in camouflage uniforms turn and drive a few hundred metres away. 
The passenger car, on the other hand, is heading towards us. A soldier 
in uniform with a peaked hat and a civilian in Malian dress with a turban 
get out. They shake hands and introduce themselves, take a final group 
photo, and then ask us to follow them. Before we move away, Abou 
Naser approaches Nicola to shake his hand, then offers me the same 
handshake’. 

The military convoy immediately set off. My first question to Colonel 
Sawadogo, who was sitting next to me, was about Luca Tacchetto. He 
assures me that he is fine. Last March, he was able to return to Italy, and 
his girlfriend returned to Canada. I breathe a big sigh of relief. We head 
for Tessalit, where there is a military airport controlled by the Minusma 
[UN peacekeeping mission in Mali]. At the time of the Muslim afternoon 
prayer, the convoy stops for religious duty and the colonel hands us the 
new clothes he has brought for us. He explains to us that the tradition in 
Mali is not to go home with one’s captive clothes. We change our clothes 
and shoes, we are now all in white clothes. 
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Before sunset, there is time for a final sandstorm that forces the con-
voy to stop. The sand and water make it impossible to see the road. The 
desert wanted to give us a final salute. We set off again with the lights 
on, as it was already dark, and reached Tessalit airport at around 7pm. 
We got out of the car and were put on the plane, which was already ready 
for take-off. After the take-off; I turn to Nicola; “Now it’s really over” . 

End of the book 

The epilogue (219-223) tells of his arrival in Italy and his reception 
by his family, the community of the Society of African Missions (SMA), 
his home parish... An insert of photos (between pages 120 and 121), also 
shows the audience with Pope Francis, at the Vatican, on 9 November 
2020.  

Finally, I remember this sentence from the preface of Father Antonio 
Porcellatto, Superior General of the SMA: “Where was Father Gigi most 
missionary? During his ten years of mission in the Ivory Coast? In the 
difficult context of Italy? During his eleven years in Bomoanga? Or dur-
ing those two years of captivity and powerlessness?” 

 

Guy Theunis
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R
ichard Dessureault was 
born on October 30, 
1933, in Dolbeau, Dio-

cese of Chicoutimi, into a very 
wealthy merchant family. Thanks 
to this childhood well-being, Ri-
chard remained independent all his 
life with the confidence to deal 
with financial problems, which en-
abled him to serve the mission in 
Rwanda more effectively in devel-
opment projects and in helping the 
needy. He attended the Notre 
Dame des Anges College and the 
Chicoutimi Seminary-College be-
fore entering the novitiate at St 
Martin de Laval on 25 August 
1954. He continued his formation 
with four years of theology at the 
Eastview Scholasticate (Ottawa) 
from 1955 to 1959. He pro-

nounced his missionary oath on 
June 21, 1958, and was ordained a 
priest on January 31, 1959. 

This is how the 20-year-old Ri-
chard formulated his request to 
enter the novitiate in a letter ad-
dressed to the novice master, 
Father Georges-Albert Mondor, on 
March 26, 1954: " During our 
decision-making retreat, I decided 
to consecrate my life to God for 
the salvation of souls. Shortly 
afterwards, I saw a brochure on the 
White Fathers. It interested me a 
lot. Today I take the freedom to 
apply for admission to your noviti-
ate next August. I have a great de-
sire to become a missionary. If I 
have chosen the Society of the 
White Fathers, it is mainly because 

Richard Dessureault 

1933-2022

Born in:
Dolbeau, Canada 
on 30/10/1933

Sp. Year:
St-Martin, Canada 
on 25/08/1954

Oath:
Eastview, Canada 
on 21/06/1958

Priesthood:
Chicoutimi, Canada 
on 31/01/1959 

Died at:
Sherbrooke, Canada 
on 12/08/2022
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of the kind of life the White 
Fathers lead. The life of a White 
Father is one of action as well as 
contemplation. I believe that this 
life would be ideal for my char-
acter and temperament... If you 
need any information about me or 
my past life, you can obtain it from 
my spiritual director and the col-
leges where I studied. I attended 
boarding school almost all my 
life...  I hope to receive a favour-
able response from you because 
my greatest desire is to be a 
missionary. It is there that I will be 
able to sanctify myself the best 
and at the same time help others to 
sanctify themselves. P.S.: If I am 
admitted, I would like to know the 
date of entry into the novitiate so 
that I can plan my holidays ac-
cordingly.  

During his formation years in 
the novitiate near Montreal and at 
the scholasticate in Eastview, near 
Ottawa, the Formators' evaluations 
confirmed what Richard stated in 
his application: he has given his 
life to following Jesus and is not 
taking it back. He has practical in-
telligence. He is decisive, he takes 
responsibility for his life. Indepen-
dent in character, he is making 
progress in teamwork. He some-
times looks loca. He is not des-
tined to become a teacher in a 

minor or major seminary. He does-
n't seem to be good at English or 
Arabic! 

Almost 50 years in Rwanda 

In October 1959, Richard left 
for Rwanda, where he exercised 
his pastoral ministry for almost 50 
years, until 2008 when he returned 
to Canada for good. In Rwanda, he 
worked in various dioceses: Kab-
gayi, Butare, Ruhengeri, Nyundo, 
as a curate or as a parish priest. It 
should be noted, despite the re-
marks of his Formators, that Ri-
chard was nevertheless superior 
and a teacher at the school of cat-
echists in Nyumba for 9 years. 

Richard had to return to Canada 
during the 1994 genocide. The tra-
gedy of the genocide, where more 
than 800,000 Rwandans were 
massacred, traumatised him and 
marked him deeply. As the So-
ciety's necrology reminds us, three 
confreres "suffered violent deaths" 
in Rwanda. In 1994, André Ca-
loone, a Frenchman, and Joaquin 
Vallmajó, a Spaniard. In 1997, 
Guy Pinard, a Canadian, "shot 
while distributing communion". 
This shows the climate of insecur-
ity in which Richard Dessureault 
lived during these years of total 
chaos when no one was safe from 
one or other faction of the rebels 
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or the regular army (always won-
dering who is who?). 

When he returned to Canada, 
still suffering from post-traumatic 
stress disorder, Richard recounted 
how one day soldiers surrounded 
the mission and searched all his 
belongings. On two occasions 
someone shot at him. He was 
stripped of everything he owned. 

After a two-month rest in Ca-
nada, Richard wanted to return to 
Rwanda to allow other confreres 
to go on leave as well. Besides, he 
wanted to get the parish ministry 
back on track. 

 

Kidnap and other difficulties 

In June 1998, when he was pre-
paring to take part in the festivities 
for the ordination of the new 
bishop of Ruhengeri, he was kid-
napped with four other Rwandans, 
his closest collaborators in charge 
of the diocesan Caritas. In his pas-
toral ministry and even in the 
midst of the killings that were tak-
ing place before his eyes, Richard 
remained a courageous man. He 
did not hesitate to defend the 
weak. He was inhabited by evan-
gelical values. His temperament 
pushed him to take risks for his 
life, in order to defend truth and 
justice.  
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Just as the armed group that 
was holding him prisoner prepared 
to execute him, one of his parish-
ioners, a member of the armed 
group, dared to defend him, saying 
that Father Richard had helped his 
family by paying his school fees. 
Indeed, the following night, Ri-
chard was allowed to escape and 
place himself under the protection 
of the regular Rwandan army. 

Having experienced so much 
carnage, he needed spiritual and 
psychological help to overcome 
the stress syndrome. However, he 
wanted to return to Rwanda. He 
would need a lot of courage and 
love for the Rwandans he knew 
well. The words of consecration at 
each daily Mass come to mind: 
"My body, my blood, my life 
given for you. Do this in memory 
of me. Richard was not an intellec-
tual, but a spiritual man. It was in 
action that he followed the heart of 
Jesus' message to the letter, to give 
his life! It is said that the Eucharist 
makes us missionaries!  

In November 1994, Richard 
took over the responsibility of the 
Caritas and the Development Of-
fice of the Diocese of Ruhengeri. 
How, in the Rwandan context, 
could he help the poor who needed 
it most? And how does one pro-

mote charity and justice? These 
delicate and essential functions in 
a country that was suffering so 
much, Richard carried out these 
functions for 13 years, as well as 
accepting the function of diocesan 
bursar in the Diocese of Ruhen-
geri. 

On 3 December 1998, from Ru-
hengeri, Richard wrote to the 
Provincial Superior of Canada: 
"1998 left me with some bad 
memories. However, the fact that 
I came out of it safe and sound is 
one great grace the Lord has given 
me. I returned to work three days 
after my release at the very scene 
of the events. Probably to ward off 
the threat and above all fear, I 
spent two or three days a week 
there, but I no longer reside there. 
The area is still infested with re-
bels of all kinds who could con-
tinue to harm us. But we still have 
to show up there to at least share 
in the plight of our poor people. I 
count on your prayers. These 
events have made me rediscover a 
bit of piety (but not too much!)". 

Back to Canada 

Richard Dessureault returned to 
Canada on 13 April 2008. His 
health condition was not good. He 
needed rest and treatment. He was 
appointed to our community on 
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Saint-Hubert Street in Montreal 
and agreed to help out at the Af-
rika Centre. He had a good heart 
and was happy to make contact 
with the Africans in Montreal. He 
rendered many services with joy 
and efficiency, despite the pain of 
skin cancer under his scalp. 

On March 7, 2013, Richard 
agreed to move to our community 
in Lennoxville (Sherbrooke). The 
wound on his head was still not 
healing. In September 2020, the 
entire Sherbrooke community 
moved to a new residence for sen-
iors, Les Terrasses Bowen. After a 
medical evaluation, Richard was 
placed among the semi-auton-
omous confreres and took up resi-
dence in the infirmary section. He 
gradually lost his cognitive fac-
ulties and had difficulty recogni-
sing the confreres who came to 
visit him. 

On 4 August 2022, Richard was 
found unconscious in his bed. He 
was taken to the Hôtel-Dieu, the 
city's major hospital. His condition 
was worrying. He was very weak 
and his strength was diminishing 

rapidly. Two days later, he was 
taken to the comfort care section 
(end-of-life care). He passed away 
at 2.45 a.m. on the night of 12 Au-
gust 2022. He has now reached his 
final resting place, in the Kingdom 
of God, which he generously 
loved and served. 

In Canada, we are still experi-
encing the health restrictions of the 
covid-19 pandemic. A Liturgy of 
the Word was held for family and 
friends at the Elkas Funeral Home, 
Sherbrooke, on Friday, August 26, 
2022, from 10 a.m. to 12 p.m. And 
a funeral Mass for the Sherbrooke 
White Fathers at 9 a.m. on Satur-
day morning, August 27, 2022, in 
our oratory at Bowen Terraces. On 
Tuesday, August 30, Richard's 
ashes were interred in the White 
Fathers' plot at the Saint-Antoine 
de Padoue Cemetery in Lennox-
ville. 

 

Julien Cormier 
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M
arc was born in Moer-
kerke near Bruges, 
West Flanders, on 1 

October 1946. His parents were 
farmers. After primary school in 
his native village, he studied clas-
sical humanities at St. Louis Col-
lege in Bruges before he joined the 
White Fathers in Boechout in Sep-
tember 1965. After the novitiate in 
Varsenare, he obtained a degree in 
Religious Sciences at the Univer-
sity of Leuven and then moved to 
Totteridge (London, Great Britain) 
to study theology. He pronounced 
his missionary oath on 18 April 
1971 and was ordained a priest in 
Bruges on 29 June 1972. During 
his formation, Mark was perceived 
as a level-headed and intelligent 

person, with a calm and quiet na-
ture. He appreciated precise and 
clear rules. He was a hard worker, 
willing and deeply honest. A bit in-
troverted, not very expansive, de-
voted, and pious, he was not very 
sporty. He spoke his mind without 
hurting people. He was a pleasant 
person to deal with. 

A Long Life in Rwanda 

On 22 September 1972, Marc 
flew to Rwanda and learned the 
Kinyarwanda language in Kigali. 
After six months, he was ap-
pointed "provisionally" to Mus-
haka, which at that time was still 
part of the Diocese of Nyundo. 
Jules Severy, the Regional Su-
perior noted: "He likes to visit 

Marc François 

1946 - 2022

Born in:
Bruges / Belgium 
on 01/10/1946

Sp. Year:
Varsenare, Belgium 
on 04/09/1966

Oath:
Totteridge, Angleterre 
on 18/04/1971

Priesthood:
Bruge, Belgium 
on 26/06/1972 

Died at:
Bruge, Belgium 
on 6/12/ 2022
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people". He himself wrote: "Lan-
guage still poses a problem for me; 
saying something, celebrating the 
Eucharist, even preaching, is fine, 
but understanding what people say 
to me is another matter". In August 
1973, he was sent to Muramba. 
"He was very zealous: in Mur-
amba he visited all the houses in 
the parish... and God knows it is a 
large parish", noted Fr Mallet, Re-
gional Superior. In August 1977, 
he changed dioceses: he was ap-
pointed curate in Bungwe in the 
Diocese of Ruhengeri, where he 
returned after his first leave. In 
September 1978 he was appointed 
to Mushishiro, in the Diocese of 
Kabgayi. The Regional noted that 
‘his confreres must be taking in a 
lot because Marc has the habit of 
imposing his point of view, which 
is often excellent, but which he has 
not discussed with anyone...’  

With Marc's home leave ap-
proaching in 1982, Dominique 
Mallet, Regional of Rwanda, 
wrote to Jan Lenssen, Provincial 
of Belgium, that Marc had spoken 
to him of "an inner desire to 
change his life and to enter an 
abbey to lead a more contem-
plative life". He did indeed spend 
a fortnight with the Trappists of 
Westvleteren. But he doubted, 
continued to reflect, and extended 

his leave... In October 1982, "he 
temporarily gave up his desire to 
do the postulancy and asked to re-
turn to Rwanda" Jan Lenssen 
noted. Marc returned to Rwanda 
and was sent to Rusumo, in the 
Diocese of Kibungo. After the re-
treat in Jerusalem, Marc was ap-
pointed parish priest of Mwezi in 
the Diocese of Cyangugu in early 
December. He was also a member 
of the Regional Council in 1991. 
He was appointed parish priest of 
Rushaki after his leave in 1992. He 
founded the parish of Nyabitimbo, 
an Outstation of Mwezi, in early 
January 1994. The large school 
chapel of Bweyeye was part of it, 
right in the heart of the remaining 
forest in Rwanda, where gold 
miners hope to make their fortune. 

Hard Times 

Just back from leave in June 
1994, he witnessed the beginning 
of the Tutsi massacres and was 
evacuated to France. He spent 
some time in the Bruges commu-
nity in September 1994, but at the 
end of the month - Caritas Christi 
urget nos - he left for Rwanda. He 
worked for a few months in Nya-
gahanga. He became the superior 
in Rwaza in February 1995. He 
was again elected regional coun-
cillor and, in May 1998, was a del-
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egate to the Chapter in Rome. On 
21 July 1998, Marc was kidnapped 
by a group of Hutus, but released 
two days later; he would remain 
for some time in the bishop's 
house in Ruhengeri. He partici-
pated in the session "Disciples and 
Missionaries Today" in Jerusalem 
in 1999. On his return, he was ap-
pointed parish priest in Busogo 
and re-elected as councillor. After 
his return from leave at the begin-
ning of July 2006, he was ap-
pointed parish priest of Cyahafi in 
Kimisagara. However, not for 
long, since he would be appointed 
bursar of the Sector at the begin-
ning of September 2007 and 
moved to the "Centre Mission-
naire Lavigerie". 

On 7 June 2022, Marc was ur-
gently repatriated to Belgium. The 
wounds on his feet caused by dia-
betes had already led to the ampu-
tation of his two big toes. But he 
was determined to continue his 
missionary commitment... beyond 
his limits. Several operations at the 
hospital in Bruges could not stop 
the disease. The last six months 
were a long way of the cross: 
medical visits, hospital stays... He 
died in St. John's Hospital in 
Bruges on 6 December 2022. 
There is no doubt that the Lord 
will reward the zeal of his servant 
Marc. We buried him in Varsenare 
on 10 December and he was laid 
to rest in our cemetery. May he 
rest in peace! 

 

Jef Vleugels
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L
ouis-Philippe Girard, 
known as Paddy, was 
born on 25 September 

1924 in Chicoutimi, Quebec. He 
was admitted to the White Fathers' 
novitiate on 12 August 1948. He 
took his missionary oath on 26 
June 1952 in Ottawa and was or-
dained to the priesthood on 30 Ja-
nuary 1954. After an initiation in 
London to the "British way of 
life", he was sent on a mission to 
Northern Rhodesia, a country that 
would become independent in 
1964 under the name of Zambia. 

According to Louis-Philippe 
Girard's bio-notes, the missions 
and parishes to which he was sent 
from 1954 to 2010 are: Nsakaluba, 
Kabunda, Mapula, Kawambwa, 
Twingi, Lubwe, Samfya, Mufulira, 

Lua Luo, Kasama and Kasamba in 
the Diocese of Mansa Paddy at-
tended "refresher" sessions, as 
they called them, in Montreal and 
Jerusalem between 1980 and 
1984. He was part of our mission-
ary animation teams in Quebec 
and Montreal. In 2010, Paddy re-
turned to Canada for good and was 
in residence in Chicoutimi (Ville 
Saguenay, new name) at the Resi-
dence Mgr Marius Paré of the 
Antonian Sisters of Mary, a con-
gregation which served the con-
freres both at the scholasticate in 
Ottawa (Eastview) and at our re-
treat house in Sherbrooke (Len-
noxville). 

Here is an excerpt from the tes-
timony of Jacques Bédard, a 
former confrere from Zambia: 

Louis-Philippe Girard 

1924 – 2023 

Born in:
Chicoutimi, Canada 
on 25/09/1924

Sp. Year:
St Martin, Canada 
on 12/08/1948

Oath:
 Eastview, Canada 
on 26/06/1952

Priesthood:
Chicoutimi, Canada 
on 30/01/1954 

Died at:
Chicoutimi, Canada 
on 18/01/2023



OBITUARIES

61

"Louis-Philippe, Paddy, was 
known by the Zambians as 
Lwando, pronounced Louis 
(Lwando means traveller) Kalaba, 
(princely title), a name given to 
him by Chief Kalasa Mukoso. 
This name meant that the Chief 
considered our confrere to be a 
member of his people, the Ka-
bende, who live in the interlake 
area of the swamps south of the 
Twingi mission and Lake Bang-
weulu. Paddy loved and respected 
the Africans. He was also loved by 
them because he knew how to 
listen without judging. Paddy al-
ways had an enlightening, helpful, 
comforting words in response to 
what people told him. And a 
smile! He shared in people's joys 
and sorrows. He liked to tease and 
naturally smiled. He used to send 
a birthday card every year to each 
of the confreres he knew in Zam-
bia."  

A man of connections 

"Paddy was grateful for the 
many continuing education 
sessions offered by our Society: 
the great retreat in Italy, the 
session-retreat in Jerusalem, the 
sessions on human formation. He 
had a library on the people and 
customs of Zambia. As much as he 
received, he shared. When in the 
Diocese of Mansa, Paddy always 
promoted the formation of leaders 
using the See, Judge (evaluate), 
Act method. I saw him participat-
ing in such sessions even at the 
age of 80, in Kasanka parish, his 
last mission in Zambia. 

As for his relationship with his 
family, a niece gave us a portrait 
of her uncle Paddy: "My uncle 
knew he was loved. 

Lake Bangweulu. Its name means "the place where water and sky meet"
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We had a chance to pay tribute 
to him in person at a party to mark 
his 70 years of priestly life to-
wards the end of the covid-19 epi-
demic. He was the dean of our 
family. We are a strong and united 
clan. Paddy was the FATHER of 
us all, the one who could tell the 
story and pass on the values that 
characterize our great Girard 
family. Paddy was the SON, the 
one who at the age of 20 left his 
parents to take care of his neigh-
bour, so far away in Africa, while 
maintaining close ties with his 
brothers and sisters, nephews and 
nieces, even great-nephews and 
nieces of which he knew all the 
names and occupations. Paddy 
was, above all, THE SPIRIT, the 
one who nourished our spirituality 
with the intelligence of the heart. 
Empathy, acceptance, tolerance, 
trust in the capacity of each per-
son, and respect for the rhythm of 
their evolution in life were all part 
of his teachings. Those who have 
experienced his listening skills 
know what I mean. Personally, 
Paddy taught me that it is in hu-
mility and simplicity that our ac-
tions reach their full grandeur. My 
uncle had the spirit of sharing, the 
courage and the perseverance 
necessary to fulfil his mission.  

How did he reach the respect-
able age of 98? He was passionate, 

active, and useful to others. He 
knew how to harmonise the sense 
of duty with the search for pleas-
ure. We loved being with him. He 
was a model for us. Mission ac-
complished, not only in Africa but 
also in our family. 

How did he reach  
the respectable age of 98? 

Paddy was a 'jolly good fellow'. 
Other confreres commented: "A 
jovial man who liked to joke 
around and yet had great depth. 
Broad-minded and welcoming, he 
loved life and was loved by Zam-
bians and diocesan clergy." Paddy 
lived his mission in the friendship 
of his confreres and in very strong 
communion with his family, a true 
witness to the joy of the Gospel, 
both in Africa and in Canada.  

Louis-Philippe Girard died in 
Ville Saguenay (Chicoutimi) on 18 
January 2023, aged 98 years and 
three months. His funeral was held 
on February 4 in the chapel of the 
Chicoutimi cathedral. The urn 
containing his ashes will be de-
posited in the family cemetery, 
Saint-François-Xavier Cathedral 
Parish. 

 

Julien Cormier 
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Missionary Sisters  
of Our Lady of Africa

Missionaries of Africa

Father Aylward Shorter of the diocese of Southwark, Grande-Bre-
tagne, who died in London, Great Britain, on the 29th of January 2023 
at the age of 98 of which 61 years of missionary life in Italy, Tanzania, 
Kenya and the Great Britain. 

Father Fernando Sanzberro A. of the diocese of Pamplona, Spain, 
who died in Pamplona, Spain, on the 2nd of February 2023, at the age 
of 81 of which 55 years of missionary life in Mali and Spain. 

Stagiaire Jean-Florent Toro of the diocese of Dédougou, Burkina 
Faso, who died in Chezi, Malawi, on 6th February 2023, aged 25. On 
pastoral experience in Chezi, Malawi. 

Father Jean-Pierre Bossuyt of the diocese of Mechelen-Brussel, 
Belgium, who died in Brussels, Belgium, at the age of 91 on the 19th of 
February 2023, of which 65 years of missionary life in the Democratic 
Republic of Congo and in Belgium. 

Sister Monique Dupont. She died in Verrières le Buisson, France, 
on the 17th of February 2023, at the age of 97, of which 73 years of re-
ligious missionary life in Burkina Faso, Mali and France. 

Sister Rollande Lacasse (Sr. Réal-Jacques). She died in Montreal, 
Canada, on the 20th of February 2023, at the age of 90, of which 61 
years of religious missionary life in Mali and Chad. 
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